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ABSTRACT

One of the prominent themes in Khayyam Neyshaburi’s thought is
the discussion of the philosophy of existence and the creation of the
system of existence. After reflecting and delving into this field,
Khayyam is astonished at understanding the philosophy of creation
and admits that he is incapable of understanding the truth of
existence and it’s how and why. This theme in his Rubaiyat has
caused some to describe him as a believer in the school of
agnosticism or agnosticism and to accuse him of atheism. In this
article, we want to answer these questions with a descriptive-
analytical method based on library documents: what are the
dimensions of agnosticism in Khayyam’s school and how can we
explain Khayyam Neyshaburi’s astonishment and agnosticism
towards understanding the truth of creation. The results of the
present study show that agnosticism in Khayyam's thought is not of
the type of atheism and disbelief, but rather his approach to the
universe is positive and stems from his amazement and wonder
about the system of creation and divine power. It is worth noting that
in none of his quatrains is there any sign of negation of the existence
of God, but rather he has always considered himself powerless in the
face of the Creator of the universe and understanding the nature of
the system of creation.
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Introduction
Omar Khayyam was an Iranian philosopher, mathematician,

astronomer, and poet of the Seljuk period. Among the schools
attributed to Khayyam, we can mention the school of Agnosticism
(tajiz). He is one of the poets who has been subject to various
judgments by his contemporaries or different groups for centuries,
considering the specific schools and methods of thought he had. In
his quatrains, he challenged the philosophy of creation and the
purpose of its emergence, and since he did not find an answer to it,
he was in doubt and astonished, and admitted his inability to
recognize this truth. In view of what has been stated, in the present
study, we have sought to analyze the astonishment and agnosticism
of Khayyam Neyshaburi towards understanding the truth of
creation.

Material & Methods
One of the main themes in Khayyam's Rubaiyat is his astonishment

and wonder about the truth of existence. According to some,
"Khayyam's astonishment or wonder begins not with a mystical
encounter with God, but with protesting the purpose of creation
itself and its puzzles, dilemmas, and apparent meaninglessness.
God, who is the most knowledgeable, must have created the
universe and us for a purpose, but the absence of such a purpose has
made Khayyam astonished."

It is this same astonishment and agnosticism that some "consider
Khayyam to have the same tendency that in philosophers'
terminology is interpreted as the "school of impossibility” (human
inability to understand the how and why of existence), whose main
doctrine is based on submission to fate, destiny, and the
predestination of everything and the inability of humans to
understand the secrets of creation and the problems of creation. In
fact, all those who, without denying God, consider the manner of
creation unattainable and the essence of the world unknowable, fall
into this group; a philosophy that Socrates, Al-Farabi, and 1bnSina
can also be considered as adherents to.

This is why Khayyam dismisses all schools of thought that claim to
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understand the truth of existence and considers them incapable of
understanding this truth. As an astronomer and mathematician,
Khayyam first thinks about the complexities of creation and after
not finding a precise answer in this regard, he says that he does not
know (agnosticism) and surrenders himself to nature and, by
addressing himself, confesses that he does not understand the
essence of existence and it’s what and why. In a protesting manner,
he expresses his amazement at the mysterious world around him; A
world where there may be a more wonderful world beyond that. He
does not seek to find answers to questions about the why and what
of the mysterious system of creation, which reason is incapable of
answering, but rather he uses the method of agnosticism.

Omar Khayyam was an Iranian philosopher, mathematician,
astronomer, and poet of the Seljuk period. Among the schools
attributed to Khayyam, we can mention the school of Agnosticism
(tajiz). He is one of the poets who has been subject to various
judgments by his contemporaries or different groups for centuries,
considering the specific schools and methods of thought he had. In
his quatrains, he challenged the philosophy of creation and the
purpose of its emergence, and since he did not find an answer to it,
he was in doubt and astonished, and admitted his inability to
recognize this truth. Given what has been stated, in the present study,
we have sought to analyze the astonishment and agnosticism of
Khayyam Neyshaburi towards understanding the truth of creation.

Discussion of Results
One of the main themes in Khayyam's Rubaiyat is his astonishment

and wonder about the truth of existence. According to some,
"Khayyam's astonishment or wonder begins not with a mystical
encounter with God, but with protesting the purpose of creation
itself and its puzzles, dilemmas, and apparent meaninglessness.
God, who is the most knowledgeable, must have created the
universe and us for a purpose, but the absence of such a purpose has
made Khayyam astonished."

It is this same astonishment and agnosticism that some “consider
Khayyam to have the same tendency that in philosophers'
terminology is interpreted as the "school of impossibility” (human
inability to understand the how and why of existence), whose main
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doctrine is based on submission to fate, destiny, and the
predestination of everything and the inability of humans to
understand the secrets of creation and the problems of creation. All
those who, without denying God, consider the manner of creation
unattainable and the essence of the world unknowable, fall into this
group; a philosophy that Socrates, Al-Farabi, and Ibn Sina can also
be considered as adherents to.

This is why Khayyam dismisses all schools of thought that claim to
understand the truth of existence and considers them incapable of
understanding this truth. As an astronomer and mathematician,
Khayyam first thinks about the complexities of creation and after
not finding a precise answer in this regard, he says that he does not
know (agnosticism) and surrenders himself to nature and, by
addressing himself, confesses that he does not understand the
essence of existence and its what and why. In a protesting manner,
he expresses his amazement at the mysterious world around him; A
world where there may be a more wonderful world beyond that. He
does not seek to find answers to questions about the why and what
of the mysterious system of creation, which reason is incapable of
answering, but rather he uses the method of agnosticism.

Conclusions
The results of the study showed that the Rubaiyat of Khayyam

Neyshaburi indicate that after applying all his intellectual and
philosophical dimensions to understand the primary truth when he
considers himself incapable of understanding it, he admits to his
ignorance. It is worth noting that this admission of inability to
discover the truth of existence by Khayyam not only does not place
him in the group of atheists, but it is also not evidence of his
weakness of belief in the Creator of the world, because he has not
denied the existence of the absolute Creator in any verse, and this
reflects his wonder and sacred desire to understand how the world
works and is created.
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